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THE WEARMOUTH !CON OF THE VIRGI (A.D. 679): 
CHRISTOLOGICAL, LITURGICAL, A. ~D 

ICONOGRAPHIC CONTEXTS 

EAMONN 6 CARRAGAI • 

In autumn 679, Benedict Biscop returned from Rome to ,\-earrnouth, to 
the monastery which five years before in 673-74, he had founded and 
dedicated to St. Peter.1 On the long journey from Rome, Benedict had 
been accompanied by Ceolfrid, who was to succeed him as abbot, and by 
a Roman abbot, John, also called archicantator, that is, 'archcantor'. John 
was the precentor, responsible for the liturgy and its chant, at SL Peter· on 
the Vatican.2 In his Historia abbatum, Bede gives us an extensiYe list of the 
pictures Benedict Biscop brought back for his new monastery: 

Quintum, picturas imaginum sanctarum quas ad ornandam aeccle_iam 
beati Petri apostoli, quam construxerat, detulit; imaginem uideliceL bea­
tae Dei genetricis semperque uirginis Mariae, simul et duodecim apo:Lo­
lorum, quibus mediam eiusdem aecclesiae testudinem, ducto a pariete ad 
parietem tabulato praecingeret; imagines euangelicae hi toriae qujbus 
australem aecclesiae parietem decoraret; imagines uisionum apocalip.::i 
beati Iohannis, quibus septentrionalem aeque parie tem ornaret. quati­
nus intrantes aecclesiam omnes etiam litterarum ignari, quaquauersum 
intenderent, uel semper amabilem Christi sanctorumque eiu -. qua.mill: 
in imagine, conteplarentur aspectum; uel dorninicae incarnationi · ITT"a­

tiarn uigilantiore mente recolerent; uel extremi di crimen examinis. 
quasi coram oculis habentes, districtius se ipsi exarninare mernini~ e.m.~ 

(Fifthly, he brought back many holy pictures of the .:aims to :ldon1 the 
church of St Peter he had built: a painting of the ~!other f God. the 

1. The standard work on the history and archaeology of nrnn.lsticism .\t \\'e;-trnll mh 
and ]arrow is now Cramp, \Vearmouth and ]arrow. The present p:-tper. which :lrgut-s that the 
Weannouth iconographic program of679 is best understood in rehtion to the :l hit'\·ements 
of two monks from the Latin \,\'est (Benedic t Bi~cop :rnd John thl' . \1 he.mt lr) J.nd t\H 
from the Greek East (Maxim us the Confessor and Theod{ re of T~u-su . and :.mtcrburv is 
offered in celebration of Helen Damico, whose schol:lrly and :idmini$tr-.. 1th·t> a ·hien.·ments 
have united the best qualities of the Eastern ( ~reek) :md \\'t•stc-rn \L'ltin) traditions. 

2. On the visit of john the Archc:rn tor to Northumbria. set' the recent dis ·u si n in 
6 Carragain, Ritual and thf Rood, pp. Sl-93. 22:~-2~. 

3. Bede, Historia abba/11111, ch. 6, in \ i>11rmbi/i., Bnrdnr oprm liistorirn. ed. Plnmnwr, 1: 
369-70. 
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V . . · and one of each of the twelve apostles which 
Bl sed Mary Ever- 11 gin, 

cs 
1 

. 1 arch on a wooden entablature reaching from 
he fixed round t 1e cenu a . . 

. f · cidents in the gospels with which he decorated 
vall to wall· pictures o 1n 

' ' 
11 

d es from Stjohn's vision of the apocalypse for the 
the south wa , an seen d 

I Th 11 l 0 entered the church, even those who coul not 
north wal. us a w1 

bl I · I ever way the)' looked, to put themselves more firmly read were a e, w 11c 1 .. 
. '. d r 1 L ·d' Incarnation and, as they saw the clec1s1ve moment 
in mm o t 1e 01 s < • • 

J d t be rore their very e)1es be brought to examine their of the Last u gemen 11 

. ) " conscience with all due seventy. 

In this account, Bede naturally gives pride of place to the pictures near­
est the altar. When they entered St. Peter's church at Wearmouth visitors 

might well have turned to left or right to admire the narrative ima~es o.n 

the south or north walls; but, as they advanced tO\vards the altar, the IComc 

image of the Mother of God, flanked by (s.maller~) ic~ns of the twel~1e apos­
tles, would have been directly before thelf eyes. This essay examines the 

question of why, from auwmn 679, these particular icons were given such 

prominence in the chancel at Wearmouth. 
Jn recent ti mes, there has been excellent discussion of the way in which 

the icons of the Virgin and the apostles may have been arranged.
6 

Paul 
Meyvaert demonstrated that the icons were panel paintings, and that Bede 

used the word tabulatum to refer to wood- or plank-work, whether hori­

zontal or vertical.7 Meyvaert argued that the tabulatmn consisted simply of 

the paintings themselves, rather than of a wooden arch or frame to which 

the}' might have been attached. He also argued that all thirteen icons were 

arranged in a single horizontal row, stretching across the chancel or sanc­
wary arch, even though he himself had emphasized that tabulatum could 

refer to \'ertical as well as to horizontal rows.8 Meyvaert also demonstrated 

that the panels must have been placed on, or close to, the chancel arch. 

Rosemary Cramp has shown that the altar was probably forward of this 

arch, which opened on to "the jJorticu.s of the Blessed Peter, to the east of 

the altar" ("in porticu beati Petri, ad orientem altaris") in which Benedict 

would later be buried. To this eastern porticus the bones of abbots Eoster-

4. Tram. in Age of Bede, ed. Farmer, pp. 190-91. 
5. Kit zinger, "Imerlace and Icons,~ pp. 6-7. 
6. Sec, for example, George Hender on , Bede and the Visual Arts, pp. 5 and 13-18; and 

~kvvaen, "De<le a nd the Church Paintings." 
7. ~lcyvaert, "Bede and the Church Paintings," pp. 70, 73. 
8. ~v!ey\'acrt, "Bede and the Church Paintings," pp. 72-73: "Bede is thinking of astraighL 

line of panelling .... the word tabulatum itself does not tell us whcLher it was in a vertical or 
a hori zontal po. it ion.~ 
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wine and Sigfrid would also be translated, to join those of Benedict Biscop, 

in 716, or soon after.9 Meyvaert saw that if all the icons were arranged in 

a single horizontal row across the arch from wall to wall they must have 

been rather small: as the church was some nineteen feet wide, each panel 

must have been, on average, only about seventeen inches wide .Jii Richard 

Gem reassessed Meyvaert's argument and concluded that "the tabulatum 
could have been a transverse wall of planks screening the sanctuary, while 

the testudo could be the entrance arch through the screen or, more prob­

ably, an altar canopy immediately beyond the screen. In this altematiYe 

arrangement the panel paintings would have been hung upon the screen 

structure-possibly in imitation of a Roman cancellus screen \rith a colum­

nar superstructure on which icons were hung." 11 

Both in the arrangement suggested by Meyvaert (a horizon cal row of 

icons spanning the chancel arch), and even more clearly in either of the 

two arrangements suggested by Gem (either along the YerticaJ ides and 

horizontal top of a wooden frame for the chancel arch or on the column­

and across the top of an altar canopy or ciborium), it is clear thar the icon 

of the Virgin must have been the central feature of the sequence. The mo-t 

probable arrangement has been succinctly described by Ro em~· Cramp: 
"Another interpretation of the passage could be that the figure- on their 

individual boards were placed on the wall dividing the na\·e and chancel 

and that Mary was in the high central position oYer the cenu-a.l opening. 

flanked on either side by the apostles." 12 In the arrangements propo-ed b\· 

Gem, the icon of the Virgin might have been flanked on each side by one 

or more icons of the apostles. It is likely that the horizonta l row.just under 

the top of the chancel arch, would have included the mo~ t -enior a.monrr 

them: St. Peter and his brother Andrew. The remaining apo-tle-icon: 

might have been arranged in two vertical sequence , mounted either on 

each side of the wooden screen at the chancel arch. flanking the enu-ance 

to the altar area, or on an altar canopy or ciborium: pre umably nits n,· 

9. Bede, Hisloria abbalum, ch. 18, in \/n1embilis Bardae opnTI hi toriro. t'd. Plummer. 1:39-t 
On Lhis layout of the area around the altar of St. Peter'> b:lsilic.1 :lt \\'e:trmouth. see · , mp. 
Wearmouth and Janow, 1 :66-71; on the eastern portir-us scC' 6 . :lrr:\~\in. ~Tt'rm Porlin .~pp. 
32-34; Cramp, Weannouth andjarrow, l :70. 

10. Meyvacn, "Bede and the Church Painting:-:· pp. 74-76: St't' ah .ramp. \\rormouth 
aruljarrow, 1:33. 

11. Gem, "Oocumemary References to Anglo-Sa~on P.\inted :\rchite ture:· pp. ~-3: 
buL, as we have seen above, Cramp proposes that tht· altar was bt~ re tht- chan el ~Hl h .. nd 
so in front of the icons. 

12. Cramp, \\'ear111011/h a11dJarmw, 1:32. 
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. t the nave For example, if the Virgin was flanked only by 
columns neat es · 
Peter and Andrew on the horizontal row (either on the wooden tabulatum 

d
. 1 the chancel entrance or at the top of an a ltar canopy), each 
1rect y over . . 

of the two vertical sequences of icons would have comprised five icons. If 
a greater number of apostle-icons was placed on the hori~ontal row, each 

vertical sequence might have had only four or even three icons. 

Whether the icons were arranged as argued by Meyvaert, by Gem, or 

by Cramp, it is clear that the icon of the Mother of God would have been at 

the center of the sequence. Henceforth, any group of clerics proceeding up 

the nave at St. Peter's towards the altar in front of the chancel area, or any 

congregation standing or kneeling in the nave, is likely to have seen the 

altar visually surmounted by an icon that celebrated Christ's Incarnation 

within the Virgin's womb. Benedict Biscop ensured that, from the autumn 

of 679, during each Mass a congregation at St. Peter's would have closely 

associated the altar, at which the Passion of Christ was made present in 

liturgical action, with an icon of the Virgin Mary, Mother of God. 

The Mass provided a particularly suitable context, both for the icon 

of the Virgin and for those of the flanking apostle-icons. At each Roman 

Mass, before the consecration, the Communicantes prayer was recited.
13 

This 

included a list of saints that began with the Virgin Mary and proceeded 

with a list of twenty-four other saints: the twelve apostles (including Paul 

as one of the apostles) and twelve other saints, including five of the earliest 

successors of St. Peter as bishops of Rome:1
·
1 

Communicantes, et memoriam venerantes, in primis gloriosae semper 
Virginis ~lariae, Genetricis Dei et Domini nostri Iesu Christi, sed et bea­
torum apostolorum ac martyrum tuorum, Petri et Pauli, Andreae,Jacobi, 
Joanni,, Thomae, Jacobi, Philippi, Bartholomaei, Matthaei, Simonis et 
Thaddaci: Lini, Cleti, Clementis, Xysti, Cornelii, Cypriani, Laurentii, 
Chrysogoni,joanni, el Pauli, Cosmae et Damiani: et omnium Sanctorum 
tuorum; quorum meritis precibusque concedas, ut in omnibus protectio­
ni' tuac muniamur auxilio. Per eundem Christum Dominum nostrum. 
Amen. 

13. Thi prarer occurs both in the Old Gelasian sacramentary (the manuscript which 
ur~·i,·es, which wa written in France about 750, supplements the list with a further nine, 

mainly Gallican, saints) and in the Gregorian . acramentaries: see Liber Sacra.111enton1.1n, ed. 
Mohlbcrg, Siffrin, and Ei,enhOfer, p. 184, par. 1246; Sacramenlaire gregorien, ed. Deshusses, 
1:88, par. 7. The text of the prayer given here corresponds to the Gregorian version. 

14 . On the . tructure and hi,tory of the prayer, see Kennedy, Saints of the Canon of the 
Mass, pp. 97-148. 
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(In union with the whole church, we honor Mary, the ever-virgin mother 
of Jesus Christ our Lord and God, the apostles and martyrs Peter and 
Paul, Andrew, James, John, Thomas, James, Philip, Bartholomew, Yfat­
thew, Simon and Jude; we honor Linus, Cletus, Clement, Sixtus, Cor­
nelius, Cyprian, Lawrence, Chrysogonus, John and Paul, Cosmas and 
Damian, and all the saints. May their merits and prayers gain us your 
constant help and protection. Through Christ our Lord. Amen.) 

17 

One wonders whether the Wearmouth set of apostle-icons might not pos i­

bly, like the Cornmunicantes prayer, have been headed, not only by St. Peter, 

but also by St. Paul, "the least of the Apostles" (I Corinthians 15:9) . .\fosc 
of the ancient Roman apse-mosaics paired Peter with Paul, in the context 

of the altar, and therefore a set that included St. Paul would be nonnal 

for Rome.15 To include Paul as "companion" to St. Peter would ha,·e antici­
pated Benedict's founding (from 681/2), ofWearmouth 's n,in monasrer», 

St. Paul's atjarrow (formally dedicated on April 23, 685).16 , 

To associate an icon of the Mother of God with apostle-icons was also 

to recall the creeds, and so the faith of the Church. All the credal formulae 

recited or taught at Wearmouth would have stated that Christ was .:born of 

the Virgin Mary."17 By their very nature, confessional creeds were under­

stood to encapsulate the pure faith of the apostles, and neither to add 

nor to subtract from that faith. 18 The Creed was not yet sung at ~lass. buc 

credal formulae were central to the ceremonies of the catechumenate and 

baptism. 19 At the end of his life, in 734, Bede would uro-e Bi hop Ecabert 0 0 

of York to ensure that each Northumbrian Christian should be Lauo-ht the 

Creed and the Our Father: he himself had by then giYen Yemacular tr.l.Il -

15. For the iconography of the early Roman apse mo, aics. ee lhm. Pwg:m dn-chrisJ-

lichcn Apsismalerei. 
16. On Lhe early hisLory and archiLecture of St. Paul' , ec Cr:tmp. \\ro or la alldj~. 

1:139-295. 
17. See Kelly, Early Clnislian Creeds, p. 102 (Old Roman Creed: -qui naws e5t de 'piritu 

sancto et Maria virgine": for discussion of this clause, sec pp. 146-49): p. ~9# \ the 'on. t:ln­
Linopolitan Creed accepled at the Council of Chalccdon. often kn 1Wn. inaccunteh-. as -the 
Nicene Creed": "and was incarnate from 1he \ 'irgin :\fan' :rnd b~>camc m:rn-): p. 40_ (the 
late seventh-century Creed in the Antiphonar · of Bangor: uconceptum de "piriw :met-.. 
natum de Maria virgine"); this, an elaboration of the Id Rom.m .rced. i~ s.imibr w the 
slighLly later Creed known as the Apostle:.' ,recd, p. 369 (-qui ~ nct-ptus est de ~pirim 
sancto, natus ex Maria virgine"). 

18. As the title "Apostles' Creed .. implies (Kell\'. Enrl.\· Christian Cn-~. pp. 1-6. 5:.-61). 
19. Kelly, Earl)' Christia11 Creeds, pp. :\0-61: cit' Puniet. ~1'rni~ homt~lies catechetiques": 

trans., DowmP11/s, ed. v\lhiwkcr, pp. 17·1-77 ( Id Ccbsian}. p. 201 (Onlo Romnrws XI). 
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lations of the Latin texts to priests ignorant ofLatin.
20 

Since the fourth cen­
tury, the Our Father had come to be recited at each Mass.

21 
The liturgy of 

Lent was centered on the rites of initiation, of which an important element 
was the "handing on" to the catechumens of the Our Father, the Creed, 
and the four gospels. During the lenten catechumenate, the Church was 
seen a a Virgin mother, eagerly looking forward to bringing her catechu­
mens to new birth from the womb of the font. The catechumenate, a time 
of spiritual growth in the womb of the Church, ·was seen to reenact the 
growth of Christ in the womb of the Virgin. But when in baptism the neo­
phytes came fo rth to new life from the womb of the font , during the Easter 
Vigil , they were immediately brought to the altar to receive Communion. 
Thus, the true climax of the rites of initiation was seen to be eucharistic 
participation in the Body of Christ.22 As the Virgin Mary and the apostles 
were united at each Mass in the Communicantes prayer, and as the catechu­
menate (understood as a new birth in the virginal womb of the Church) 
involved the "handing on" of the Creed and culminated in the reception 
of the Eucharist, it made good symbolic sense visually to associate the altar 

area with icons of the Virgin and the apostles. 
Benedict Biscop made his icon of the Mother of God the visual climax 

not only of the :equence on or near the chancel arch but of the whole 
iconographic program for his new church. From the earliest Christian tra­
ditiom, celebration of the Eucharist was understood to have important 
eschatological implications: it was seen as a pledge which Christ had left to 
hi · body the Church that he, the head of that body, would reveal himself in 
glory at the Parousia: as St. Paul had put it, "as often as you eat this bread 
and drink the cup, you proclaim the Lord 's death until he comes" (I Co­
rinthians 11 :26) .23 Benedict's program included paintings of episodes from 

the go. pels on the south wall of the church, and as we have seen the cat­
echumenate included a ceremony in which the gospels were symbol ically 
"handed on., to the ca techumens. Opposite these scenes, there was a set of 
eschatological ·cenes on the north wall. Within Benedict's lifetime, Roman 

20. Bede, Lt/In lo Ecgber/, cction 5, in \fenerabilis Baedae o/Jera historica, ed. Plummer, 
1:40,

9
- 9 (tex t), 2:3 0- I (note ); tran . in EHD, ed. Whitelock, pp. 737-38. 
_ J. Ju ngman n, Mass of the Roman Rite, 2:277- 93. 
2~. Dornmeuts, ed. Whitaker, p. 204 , par. 103 (tran lating Ordo XI) . This document 

make' ll clear that er , · r . . · c · · · . . ' cn111 1anh\1e1 eg1ve n .om munion d1rcctlyafte r bcmgbaptized: see the 
d1sC11,. 1011 of the catccl1 n e 1at d . f b . . o' (' .. . . u1 1 c an m am apu .. m m .a r raga m "Between An nunc1a-
t1011 and Vi itation " JS S9 d 69 o· C .. . ' . • pp. - an n. ; arragam , Ritual and the Rood, pp. 120- 79. 

23· cc Wamwright , Eucharist and Eschatology. 
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liturgical developments had begun to connect Christ's nativity still more 
intimately to his imminent return in glory. In the second half of the seventh 
century, the liturgists of the papal schola cantorum at the Lateran gradually 
gave definitive shape to the Roman version of the season of Advent. They 
elaborated that season as a carefully structured penitentia l season before 
Christmas, the midwinter feast of Christ's Incarnation. 24 T he Roman :\1ass­
readings for Advent had been systematized by the mid-se\·enth century. 
They made it clear that in Advent the Church prepared to celebrate, no t 
only Christ's incarnation at Bethlehem, but a lso his return in glory at the 
end of human history. 25 Eschatological themes lvere p articularly imponant 
on the second Sunday of Advent, when the pope went in procession from 
the Lateran to celebrate solemn Mass at the basilica known as Hierusalem. 
That basilica provided an appropriate setting for celebrating the eschato­
logical dimension of Advent: images of the heavenly Jerusalem, and of the 
signs of approaching Judgment, dominated its Mass-chants a nd readings.~ 

The gospel was taken from St. Luke (21:25-33): "There will be iITTJ. - in <::> 

the sun, the moon, and the stars, and on the earth distress among the 
nations."27 The sentence in which Bede summed up the derntional impres­
sion which the Wearmouth iconographic program made on himself and 
his community encapsulates the themes of the Roman AdYent: the icons 
encouraged all who entered the monastic church to "put thern_eh·es more 
firmly in mind of the Lord's Incarnation and, as thev saw the deci ive 
moment of the Last Judgement before their very eyes b~ brouaht to e..~am­
ine their conscience with all due severity."28 Bede clearly understood the 
icon of the Virgin to be central to the whole iconog raphic program in the 
church. 

Benedict Biscop's decision to place his new icon of the ~lot.her of God 
in a significant relationship to the altar of St. Pete r ' had par ticular rel­
evance to the situation of the English Church in autumn 679. F r a a nera-

24. McKinnon, Advenl Project, pp. 125- 53. 
25. McKinnon, Advent Project, pp. 146-53. ~lcl\.innon arg u ed c 11\'in i n~h- that the Lat­

e ran schola ca11/orum did not co mple te its task o f composin g cbborate chants ~ r Adn c-nt until 
th e reign of Pope Sergius (686-701). H oweve r. he m a kes it lear th .lt their w 1·k "'" ' b .t!>ed o n 

ea rl.ier, less forma l, Ro m a 1: trad_itio ns o f Adve nt. rcflct· tcd for exa mpk in the e,ulil'St ~ ~pel­

cap1tula ry, now prese rved in Wurzburg : i'vlc Kinno n, :\dvn1 t ProjN'I. pp. t-t 'i-49 and table .:.' l 11 

p. 148. 
26. McKinno n, Adve111 Project, ta bles on pp. 1:10 :m d 1:18. 
27. Le nke r, \l'eslsiichsischr Eva11grlie11t1t'1 io11. p. '.H2. no. ~fl!). 
28. Bede, Historia abba /11 111, ch. 6. q uo te d inn. 3 ab ,·c. 
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. h t'on of whether Christ had a human will had led to schism uon, t e ques 1 • • • 

C tantinople and Rome: m 679 it had become possible for the 
between ons . . . . 
young English Church to play an active part m resol.vmg the schism. Ten 

b c -e ·11 669 Benedict Biscop had accompamed Theodore of Tar-ycars e101 , 1 , . . _ . 
sus from Rome for his installatron as archbishop of Canterbm y, after which 

Biscop had worked for two years with :rheod~re as abbot of the monastery of 
St. Peter's at Canterbury.29 Theodore s appomtment to Canterbury ensured 
that, under his leadership, the English Church would quickly attain a new 
awareness of its place within the universal Christian Church. On his return 
to England, Benedict Biscop on September 17, 679, attended a Church 
synod at Hatfield.30 The synod was important: Archbishop Theodore of 
Canterbury, considered to be the greatest living expert on the Monothelete 

controversy, presided. Pope Agatho had sent Abbot John the Archcantor 
as his special representative. On September 17, 679, the Council of Hat­
field solemnly stated the faith of the English Church that Christ, as well as 

participating fully in the divine will that he shared with the Father and the 

Hol}' Spirit, had a separate, fully human will distinct from though coher­
en tly united with the divine will; it rejected the heresy of Monotheletism, 

which had denied that Christ had a will of his own. 
In the 630s, Monotheletism had been espoused, primarily for political 

reasons, by the imperial administration at Constantinople. The emperor 
Constans 11 had issued a formal command (Typos: 'edict' or 'order') forbid­
ding any further discussion of Christ's human will. The pope, Theodore 

(642-49), refused to accept the Tyf1os; it seems likely that before his death 
he had already planned a Roman synod which would formally state the 
theological reasons why the TyjJos was heretical. It was left to his successor, 

Pope ~fartin I, a native of Todi in Umbria, to execute and be executed 

for Theodore' defiant policy. Martin, who was consecrated on July 5, 649, 
withoUl waiting for the customary permission of the emperor, immedi­

atelr conrokcd the planned synod at his episcopal basilica, the Lateran 

(October 6-31, 649). The Lateran Synod duly rejected Monotheletism 

and proclaimed the reality of Christ's human will. Rudolf Riedinger has 
:hown that the formal acts of the Lateran Council were drafted in Greek, 

probably in advance of the council and possibly before the death of Pope 

Theodore, under the direction of the great Greek theologian, Maximus 

29. Lapidge, "Career of Archbi\hop Theodore," pp. 26-27. 
30. Chadwick, "Theodore"; Cubiu, Ar1glo-Saxon Church Councils, pp. 20-21, 27; Councils, 

ed. Haddan and Stubb , 3: 141-60; 6 Carragain, Ritual and the Rood, pp. 79-83, 225-28. 
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the Confessor. 31 It has been argued that Theodore of Tarsus was one of the 
team of Greek-speaking monks who helped Maximus to draft the acts; it 

is possible that, in addition, Theodore attended the Lateran Council and 

signed its acts. 32 By 679 Theodore was considered to be the greatest expert 
in the West on the theological issues raised by the monothelete heresy: in 

680 Pope Agatho was to write to the emperor Constantine IV that the only 
person in the Latin West who had a full understanding of the complex 

issues relating to the monothelete controversy was Theodore, "the philoso­

pher and archbishop of Great Britain."33 The acts of the Lateran Council , 
taken as a \vhole, provided a definitive synthesis of the theology of Chri_t"s 
human will and courage, which Maximus the Confessor had de\·eloped: 

to that theology it gave the authority of a synod presided O\·er by the pope 
who by 679 had come to be accepted by the Church in East and \\"est as a 

martyr for the faith. 
The emperor Constans knew that doctrinal dissent could easi.ly be­

come a focus for political dissent, thus Roman defiance must quickJ~- be 

quashed. The way in which Constans's first plan to do this mi fired dem­
onstrates how real was the danger to the unity of the Empire. which had in 

the previous decade lost so many Christian provinces to Islamic aggre ion. 

Constans gave the task of asserting his authority to 01 ·mpius, his e..~arch 
at Ravenna, who arrived at Rome when the Lateran Council was till in - -­

sion: but when Olympius saw how strong the opposition to ~1onotheleti m 
was, even among the Greek community and the army at Rome, he refu.:ed 

to carry out the imperial orders and set himself up a the independent 
ruler of Italy. Beat Brenk has argued that much of the _eYenth-cemury 

decoration of Santa Maria Antiqua must have been carried out in the pon­

tificates of Theodore and Martin, and especially in the brief period (Octo­

ber 649 to summer 653) when Olympius ruled Rome as an independent 

city confident in its public opposition to Monotheletism.:i4 \\"ithin Rome. 

Santa Maria was of clear political as well as eccle ia. tic:tl importance: it 

stood in the shadow of the imperial palace on the Palatine and near the 

31. ConciliwnLatemnense, ed. Riedinger, pp. xxvii-XX\'iii. 
32. Lapidge, "Career of Archbishop Theodore:· pp. :I-2 .. 
33. Lapidge, "Career of Archbishop Theodore.'' p. 23. 
34. Brenk , "Kultgeschichte versus Stilge~chichtc .. ; Grcnk. ~Pap:ll Patr nagc.~ The pre ·­

ent account of the rnonothelete crisis complements and c rre ts th:tt in • .arrngnin. Ritual 
and the Rood, p. 227, written when, not )'Cl having read the re cnt studies b,· Brenk. I did not 
understand the importance or the l!xarch Olvmpius for \11\Ckl t:rnding the !-C\'l.~nlh-centtu-~· 

frescoes in Santa Maria Antiqua. 
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. . ( Iola Graeai) and provided a basilica in the Forum Roma-Greek qua1 ter sci ' . . 
r . I G ·eek community of Rome. The separation from the Empire num 101 t 1e i . 

f · d dei1t Ital)' only ceased when in summer 652 Olympms, on 
0 an in epen 

· t ·pel Arab invaders from Sicily, died of fever. A new exarch, campaign o ex . . . . 
Theodore Calliopas, was quickly sent to reass~rt imperial a~thont~ m Ita_ly; 
he entered Rome on June 15, 653. In vain did Pope Martin, senously i~l, 
claim refuge by placing his portable bed or stretcher before the altar. m 
the Lateran: on the morning of Monday, June 17, Theodore arrested him 
there in the basilica.35 Maximus the Confessor was also arrested; both 
were taken separately as prisoners to Constantinople, tried, and finally 
martyred: Pope Martin on September 16, 655, the last pope to suffer mar­

tyrdom; Maximus the Confessor on August 13, 662. By the late 670s, how­
ever, Constans II 's son and successor, Constantine IV, had decided to reject 
Monotheletism, and in this way to restore theological unity to the Church 
in East and West. Pope Agatho (678-81) welcomed the imperial offer of 
reconciliation, and requested the Churches of the West to discuss the mat­

ter and to send their conclusions to Rome. The responses were to form 
part of a considered Western reply, to be reported at the Sixth Ecumenical 

Council, held at Constantinople in 681, which would put an end to the 
monothelete schism. The synod of Hatfield was, thus, of considerable ecu­
menical significance. Benedict Biscop and John the Archcantor brought 

to Wearmouth a copy of the Latin acts of the Lateran Council of 649. The 
acts were deposited in the library of Benedict's new monastery, and the 

synod of Hatfield olemnly declared that the English Church accepted the 
teaching of the Lateran Council. That council had declared that Christ 
"willed and effected our salvation at once divinely and humanly" ("utpote 

rnlcntcm et operantem Divine et humane nostram salutem"). 36 Its tenth 

canon declared that in Christ two wills, divine and human, were cohaerenter 
unit as 'coherently united '; the eleventh canon in addition affirmed that 
in Christ two principle of action, divine and human, were also cohaerenter 
unitasY 

The coherent unity between Christ's divine will and his human will 
wa-: a crucial i s~uc: monothelete theologians had objected that, if Christ 

35. For the political importance of Roman oppo ition to Monotheletism, see Bertolini , 
Homa, pp. 329-50. 

36. Prologue to the Acts, Cou11cils, ed. Haddan and Stubbs, 3:146; Concilium Latem11ense, 
ed. Riedinger, p. 367. 

37. Co1111cils, ed. Haddan and tubb , 3: 148; Conci/ium Loteranense, ed. Riedinger, P· 
375. 
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had a human will, it must at times have been in conflict with the divine 

will in which he shared.38 The opponents of Monotheletism stressed that 
Christ, uniquely among humans, never acted in conflict with the divine 

will. In a new dogmatic formula, the third canon of the Lateran Council 
proclaimed that Christ was uniquely incorruptible because he had been 
born without corruption from the Virgin Mary: "If anyone refuses co con­

fess in accordance with the holy Fathers that the holy e\'er-virgin immacu­
late Mary is literally and truly Mother of God, inasmuch as in this last age 

she conceived without seed, of the Holy Spirit, and brough t forth without 
corruption [incorrujJtibiliter genuisse] the very one who is licerally and trul~· 

God the Word born of God the Father before all ages , her vi rginity remain­
ing inviolate after this birth as well-Jet him be condemned.-Y.J 

Because it was essential to the anti-monothelete position to ue chat 
Christ 's courage was incorruptible, even to the death on the Cro_ , pre­
cisely because he had been conceived and born without corruption, a ne\\' 
devotion to Christ's Incarnation, and so to his Virgin mother. was cenrral 

to Roman opposition to Monotheletism: Per Jonas 1 ordhagen and Beal 
Brenk have shown how central this new devotion was to the se\·emh-cemu~· 

frescoes in Santa Maria Antiqua.40 This provides one context. among ~eY­
eral, within which to understand why, in the two generation (between the 
630s and the 680s) during which Monotheletism was a living i -ue, Roman 

basilicas gradually introduced four new feasts of the\ irgin and commi_­
sioned a notable amount of Marian iconography (in par ticular imaae of 

the Annunciation)."11 Henceforth , Rome would celebra te Chri ·t's \;mnal 
birth, not only at the Nativity (December 25) but on February :?. the feast 
of the Christ's presentation in the Temple (celebrated from the 6~ O·) : on 

38. Hurley, "Born Incorruptibly," p. 230, points out that this i the first objectio n th:n 
the patriarch Pyrrhus raised against Maxi mus the Confe or in hi deb:itt' with :\ta...·•dmus a t 

Constantinople in 641 (PG 91 :291A) . 
39. Trans. Hurley, "Born Incorruptibly," p. 216: for the L:nin text of the c3no n . . ee 

Councils, ed. Haddan and Stubbs, 3:146; for the Greek and Latin tc-x1 · . C.011cili1. Latmrnn . 
ed. Riedinger, pp. 370-71. 

40. Nordhagen, "Earliest Decorations in Santa :\lari:t Antiqua-: Bn.·nk. ·Kultges ·hichte 
versus Stilgeschchte"; Brenk, "Papa l Pa tronage.'' relate;; tlw ~e,·c1':ll 1ww p."l intin~·~ f tht· 
Annunciation in Santa Maria Antigua in this period 10 the deli.'ni't' f rthodox\' :.l~in. l 

Monotheletism, because "the Annuncia tion is the . ccnc Par ,.wdl011ft' that focust>s on the 
human and lhc divine will ofChrisl" (p. 77). 

41. I do not wish to :lrgue th a t the new k.uls hould be 1mdt' 1 tood simpl\' a . a reac­
tion to Monotheletism, simply that the Ill'\\' feasts, introd11ccd primarih- for litu1 •i al :tnrl 
devoliona l rea ons, were nevenhelcs:. a lso ro 11si,tent with the . hristolo~irnl and p(1litical 
concern of the Roman Church in t hc ·c two gl'nr1-:1t illl\S. 
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August 15, the feast of the Virgin's death (Dormition; later, Assumption) 

(from the 650s) ; on March 25, the feast of the Annunciation of the Lord 

(from the 660s); and finally, on September 8, the feast of the Nativity of 

the Virgin (from the 670s):12 All four feasts, including a number of the 

readings assigned to them, were imported from Constantinople. Educated 

Roman clerics must have seen it as ironic that these recent liturgical inno­

vations at Constantinople strengthened devotion to Christ's human birth 

from the Virgin Mother of God and thus reinforced the orthodox, and 

Roman, theological position: that Christ's incorruptible will stemmed from 

his human birth, in which his divine nature, begotten from the Father 

before all ages, became indissolubly united "as two [natures] in one flesh" 

(cf. "dua in carne una" [Genesis 2:24]) to his human body and his human 

naLUre, in and of the thalamus (bridal chamber) of Mary's womb.43 By 679, 

Benedict Biscop and John the Archcantor would have been familiar with at 

least three of the new feasts: the Purification (February 2), the Annuncia­

tion (March 25), and the great sollemnitas Sanclae Mariae (her death, Natale 
into heaven, or Dormition: August 15):14 

The acts of the Lateran Council begin with a memorable affirma­

tion that Christ's unique Incarnation from the Virgin was central to the 

defense of Christian orthodoxy against Monotheletism. The acts record 

that, in his opening address to the council, Pope Martin explicitly asso­

ciated the members of the council, the pastors of the Church, with the 

shepherds to whom on Christmas night the angels proclaimed the Incar­

nation of Christ. Pope Martin used the formula that would appear in the 

third canon of the council: "conceived without [male] seed, he went forth 

from the \'irgin without corruption" ("sine semine conceptus incorrupte 

de uirgine processit"). In his speech, Pope Martin expanded on Gregory 

the Great'. u ·e of the etymology of the place-name Bethlehem: domus /Janis 
' house of bread'. Gregory had made a close connection between Beth le-

·l2. f~or a table showing the approximate dales on which each of Lhe four feas ts was in­
troduced into the pap:il and presbyteral rites at Rome, see Frenaud, "Culle de Notre-Dame," 
p. 184. 

43 On Ch · · d' · · · n ts 1vrnc and human births, rea ffirmed by the fourth canon of Lhe Lal-
cran Council sec 6 · ,. n· . . • . . arragam, 1tual and the Rood, pp. 61 and 82; on Maq1's womb as thala-
mus 111 which dtvrnity wa wedded to human ily (Psalm 18/ 19:6) see ibid, pp. 322-23. 

4-:1. ~lary Clayton ha dcmonsLrated that there was considerable confusion and error 
about the new fca'lS · E 1 d . ·r· . . 
k 

Ill ng an : 1gn11cantl)', the on ly rnsular writer who seems lo have 
nown all four accurate! ' . I I . I 

) 111 t 1e ear y e1g llh ccmury and whose accoum has come down lO 
u , wa Bede: ClayLon, Cult of tlze Virgin, pp. 30-40. , 
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hem, the "living bread" of the Eucharist, and Christ fiJJin g the minds of 

the faithful with spiritual food: 

Qui bene etiam in Bethleem nasciLur; Bethleem quidem dom us panis 
interpretatur. Ipse namque est qui ait: Ego sum pan is uiuus qui de caelo 
descendi. Locus ergo in quo Dominus nasceretur, domus panis ante 
uocatus est, quia futurum profecto erat, ut ille ibi per materiam carnis 
appareret, qui electorum mentes interna satietate reficeret. 

([Christ] is fittingly born in Bethlehem; for Bethlehem is interpreted as 
meaning "house of bread." For it is he who says "I am the li\•ing bread who 
has come down from heaven." Therefore, the place in which the Lord 
would be born was earlier called "house of bread," because it was to come 
about Lhat he would there appear in the materiality of flesh, \\·ho would 
replenish the minds of the chosen ones with an inner fullness. )45 

In the acts of the Lateran Council, Pope Martin establishes a _irnilar 

chain of associations. The council gathers at the Lateran v,,ithin a - pirirual 

Bethlehem"; the Catholic Church, in which the spiritual shepherds pre­

serve their flock by teaching true doctrine about Christ's Incarnation from 

the Virgin and his eucharistic presence as Agnus Dei (Lamb of God) : 

Euangel icus et omnibus lwminibus salutaris (Titus 2: 11 ) sermo. qui ecun­
dum uirtutem suae diuinae praedicationis orbis terrarum fin es (cf. Romam 
10:18, Psalm 18:5) conplexus est, uolens manifare ministro et praedica­
tores sollicitos esse nos dumtaxat, qui Christiani populi pastori ':'uscipere 
meruimus officium et sacerdotii diuinae incarnationi · summaeque di ·­
pensationis, per quam nostram adsumens mirificae renouauit namram. 
demonstrauit, sicut nostis, reuerentissimi fratres, pastore. · ttigilanic. t"I ron­
seruantes custodias noctis (Luke 2:8), tune uidelicet quando . ine . emine 
conceptus incorrupte de uirgine processit ipse qui propter no incarna­
tus est deus. quibus et testatur euangelista dicen : et Je tinnntl'_ ue11mmt ti 
uidentes cognouerunt de uerbo quad quad dictum est Pi . el om11es qui audienml 
mirati sunt de his quae dicta sunt a pastoribus. quos et gloria domini e caelo 
refulsit et multitudo militiae caelestis laudantium dominum et dicentium: g(o­
ria in altissimis deo et in Lerra /Jax lwminibus bone 11olw1tati (Luke _ :16-1~ ) . 
Cum quibus oportet el nos praecipuc, propter quo: haec eadem scripta 
sunt, conseruantes cum summa uigilantia et ·o llicitudine m tOllia. (Luke 
2:8) de ouile nobis commisso, id est crediti · nobis 3. domino populis in 
huius saeculi nocte, conuen ientcs in wwm i11tellrr t11111 e1111drmq11r _ 11. flm (I 
Cor. 1:10) , sicul dicit beatus Paulu · apo tolus. ac :-;i in a iiquam -piricalem 
Bethleem (Luke 2:8) , quae e. t catholica dei e t apo:t li ra ec lesia. in qua 

45. Gregory the Great, 1 lomiliar i11 Eva11&rtlia, p. 5·1. l Tomi!~· \ '111. line~ ~-1 ~- Tran:lnt ion 
111 i ne. 
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ipsc panis iiitae (cf. John 6:3~) firmius conloc~tur, quatenus cognosc~re 
ct intcnderc in eo sermonem mmaculatae fide1 debeamus, quern firm1us 
roborantibus nobis per traditas apostolicas patcrnasque promulgationes 
ipsa domini gloria cum militia caeleste (Luke 2:9) et Jaudibus enitescal atque 
mirentur ct in nobis deum miraculorum omnes qui audiunt de pio nostro 
swdiosinceram in domino plenitudinem (cf. Luke 2:13). 

(The gospel teaching, saving for all men, through the power of its divine 
preaching has encompassed the ends of the earth: it wishes to produce 
caring ministers and preachers. We have deserved to assume the office of 
the shepherd of the Christian people, and to exercise the office of priest­
hood of the divine Incarnation. The highest dispensation, who in taking 
on our nature wonderfully renewed it, showed forth, as you know, most 
reverend fathers, shepherds waking and keeping the watches of the night. 
This happened at the time when he, who was conceived without [male] 
seed came forth without corruption from the Virgin: God, who for our 
sake became incarnate. The evangelist bears witness to these events, say­
ing and they ca111e in haste and, seeing, understood what had been said to them, 
and all who heard wondered at what the shepherds had said. For the glory of the 
Lord shone ro1111d about them from heaven, and a 11111ltit11de of the heavenly 
host, /1raisi11g the Lord and saying-. Glo1y to God in the highest and peace on 
Partlt to 111en of goodwill. It particularly behoves us, for whom these things 
were wriuen, to heep guard with great vigilance and care over the flock 
entrusted to us, that is, over the peoples whom the Lord has committed 
to our care, during the night of the present age. It behoves us to gather 
together in one s/1irit and understanding, as the blessed apostle Paul says, 
as though into a spiritual Bethlehem, which is the catholic and apostolic 
Church, in which he, the bread of life, is safely placed: this means that, in 
that Church, we should know, understand and express the true faith. The 
glo1y of the same Lord is strengthened and shines forth in us, together with 
lhf' lteave11l)1 host and its praises, through the declarations of the Apostles 
and of the Father:; and all those who hear of the fullness of the Lord 
through our zeal are amazed at the God of miracles.)·16 

To a ·sociate the icon of the Mother of God with the altar at St. Peter's Wear­

mouth wa lo provide the monastery with a visual reminder of the doctrine 

of the Virgin Binh, a doctrine to which the third canon of the Lateran 

:ouncil had recently given a new and authoritative formulation. To place 

the icon of the Virgin at the center of a set of icons of the apostles made it 

clear that the Virgin Birth corresponded, in the words of Pope Martin, to 

\\'hat the a~o. tie. had handed down and the Fathers proclaimed ("tradi­

ta · apo tohcas paternasque promulgationes"). The icon of the Virgin, and 

the flanking icons of the apo ties, together attested to Wearmouth's (and 

46. Concilium Latera11enst, ed. Riedinger, p. 11, lines l 1-28. 
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Northumbria's) commitment to orthodoxy in the central Christological 

debate of the later seventh century. 

Placing the icon of the Mother of God in the visual perspective of the 

altar at Wearmouth established a striking visual relationship between an 

image of the Incarnation and the altar at which, at every. lass, Christ's Pas­

sion was made present. Such a link between Incarnation and Passion was 

consonant with the liturgical thought of John the Archcantor, who in the 

winter of 679-80 taught the monks ofWearmouth the liturgical traditions 

of the Vatican.'17 In the 670s, the Vatican liturgists had composed their 

own special Mass for the new feast of the Annunciation. The Annuncia­

tion nearly always fell during Lent or Holy Week, and this posed a serious 

liturgical problem: how could the joy of Christ's Incarnation be celebrated 

properly in the season that prepared for his Passion? Of all the basilicas of 

the v\Testern Church, only St. Peter's on the Vatican worked our an e:>..-plicit 

theology to justify celebrating the Annunciation during Lent. Their \fas­

·was entitled Adnuntiatio Domini et Passio Eiusdem; its Offertory prayer ~taced 

that the Mass was offered "on account of the Incarnation and like,,i ~e the 

Passion of our Redeemer Jesus Christ"; and its Collect, a masterpiece of 

liturgical thought, explicitly related the Incarnation to the Passion: 

Gratiam tu am quaesumus do mine men ti bus nostris inf uncle, ut qui angelo 
nuntiante Christi filii tui Incarnationem cognouimus. per passionem eius 
et crucem ad resurrectionis gloriam perducamur: qui tecum.4

:> 

(We beseche thee, Lorde, powre thy grace into our heane~: chat. a· we 
haue knowen Christ, thy sonnes incarnacion, by the me age of an . .\n~l: 
so by hys crosse and passion, we maye be brought inro the Ion· of his r5-
urreccion; Through the same Christ our Lorde.)49 

The strikingly original liturgical thought of the \'atican \las- drew 

on the ancient traditions of St. Martin's basilica at Tom ·. ince the late 

47. See 6 Carragain, "Ruthwell Crucifixion Poem," pp. ::!0-~l: ) C.1n-:lg-5in. Cit)· of 
Rome, pp. 16-20; 6 Carragain, Ritual and !hr Rood, pp. L 5-9:1. 

48. Liber Sacramenlorum, eel. Moh Iberg,. iffrin, and Eiscnhofrr. p. ~9. no._ - . That lhe 
prayer Gratiam tiw111 might, seeing that it comes from the \ "atican in chc 6/0s. p ~ibly h~\\ 

been composed by John the Archcantor himself. wa first :u~ucd bv 6 .. wrn~.iin. ·Rome. 
Ruthwcll, Vercelli." 

49. I give the translation by Thoma~ Cr:tnmer. who .1ssignt'd the pr:wer :ts ~ollect ~ r 
the Annunciation (Lady Day, 25 March). in the fir~t prayer book of Edward \'I : Si.'t" Church 
of England, First and Srcond Prayer Book of Edward \'/. p. I.:"':-. The hi'\ton· of this Engfo:h 
prayer is discussed in 6 Carrag;\in, "Annunciation oft ht' Lora:· pp. 3·19-:->0. 364-/,': · :ar­
ragain, Ritual a11d the Rood, pp. 359-G~. 
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fifth century, the monks at Tours had celebrated an annual vigil on March 
27, to commemorate the anniversary of Easter. In addition to this com­
memoration of the anniversary of Easter, they also celebrated Easter in the 
normal way, as a moveable feast: but that Paschal Vigil was celebrated at 
the cathedral within the city, while the anniversary, on March 27, was cel­
ebraLed in the basilica where St. Martin's body lay, outside the town walls. 
The idea that March 27 was the anniversary of Easter was calculated from 
the ancient Christian LradiLion, recorded from the second century (Tertul­
lian, Hippolytus), Lhat Christ had died on March 25, the spring equinox in 
the Julian calendar.5° Thus, to juslif y celebrating the Annunciation during 
Lent, the Vatican liturgists turned to an ancient Christian tradition Lhat 
had been given liturgical expression at Tours for almost two centuries. It 
was natural at that period for the Vatican to seek inspiration in Tours: 
the liturgy at St. Peter's was in the care of the monks of the monastery of 
St. Martin, which stood on the slope of the Vatican Hill, just outside the 
apse of the basilica. John the Archcantor, precentor of St. Peter's, was also 
abbot of St. Martin's. To celebrate March 25 as the anniversary of both the 
Annunciation of the Lord and his Passion was an idea which monks of St. 
Martin 's would think of, and which would particularly appeal to john, their 
abbot. It is possible that, in Lhe 670s, a short period before he set off with 
Benedict Biscop for WearmouLh and Hatfield, john himself as archcantor 
or precentor may have composed the Mass "Gratiam tuam ." john, Benedict 
Biscop, and Ceolfrid visited Tours on the way to England, because John 
naturally had a particular devotion to St. Martin, patron of his own mon­
astcr 'on the Vatican.!i1 John the Archcantor would certainly have appreci­
ated the way in which Benedict visually associated the altar at Wearmouth 
with an icon commemorating Lhe Incarnation. 

What did \VearmoULh 's image of the Mother of God look like? It is 
impo ible to be sure: at Rome itself, where at least six major early icons 
haYe urvired, the chief characteristic of the group is its variety, both in size 
and in iconographic dctail."2 Ernst Kitzinger argued that the icons of the 

50. Roll, Towards !ht Origins of Christmas, pp. 63-66, 79-106; Talley, Origins of the Liturgi· 
cal Year, pp. 91-99. 

51. Bede l listori bb I 6 ( · ' . a a alum, c 1. ec n. 3 above); the present paragraph summarizes 
the argument ofO Ca r /. ' MR R h II . 
f
. ragam, omc, ut we , Vercelli," pp. 62-73, where documentauon 

o tl\ hrpothe,is will be found. 

52. Five of the earl)' ·1c d d d d" 1 · 11 E:rr. · "' · 
Tl 

. on are rcpro ucc an 1scusscc m Amato, vera \JJ1g1e Jnanae. 
1c \'anct}' of the ca I R . 

63 
~ r Y oman icons has been emphasized by Belting, Likeness mul Prese11cf, 

pp. - 13. 
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Mother of God and apostles on the Cuthbert Coffin, and the related icon 
of the Mother of God in the Book of Kells, may both have been inspired 
by the Wearmouth icons; his brilliant hypothesis may provide the best clue 
to the appearance of the Wearrnouth icons.53 Perhaps more useful are the 
three visual analogues that Rome provides for the way in which Benedict 
placed his Marian icon at Wearmouth in the visual perspecth·e of the altar. 
Two of these analogues come from Santa Maria Maggiore on the Esqui­
line; the third from the Greek church, Santa Maria Antigua in the Forum 
Romanum. The basilica of Sancta Maria on the Esquiline (later to be 
known as Santa Maria Maggiore), built in the second quarter of the fifth 
century, was Lhe oldest basilica dedicated to the Mother of God in the La.tin 
West. It was always particularly associated with Bethlehem: the Vigil \las 
on Christmas Eve had been celebrated there since the mid-fifth cenrury 
(while the Day Mass of Christmas had already been celebrated at St. Peter· 
since the mid-fourth century, when the feast first began to be celebrated 
in Rome). In the symbolic topography of the stational system, in which the 
pope celebrated Mass at particular basilicas on set days throughout the 
year, Sancta Maria was Rome's symbolic "Bethlehem."54 In the period of 
the monothelete controversy, which was also the period of the . .\rab con­
quest of Jerusalem and Bethlehem, this association was strengthened. By 
the 640s, a chapel adjoined to the north or right side of the basilica (as 
one faced the altar) was believed to contain relics of the crib at Bethlehem. 
Because of this chapel and its cult of the crib, by the mid-seYenth cemw:· 
the whole basilica had become known as Sancta Maria ad Prae_epe ( aint 
Mary's al the Crib). Though Bethlehem had recentl ' fallen to the fore • of 
Islam, the most important feature of Bethlehem, the relic of Chii-r':- crib. 
were understood to be safely in Rome, where they could ah,-ay · receiYe the 
cult that was their due. 

The apse of Santa Maria Maggiore, above and behind the al t:ir. wa: 

destroyed and rebuilt between 1288 and 1292. The mo. aic f the thir­
teenth-century apse shows Christ crowning Macy Queen f HeJ.Y n. \\"e 

do not know what the iconography of the original ap:c mosaic w-a.: like: it 
is most likely to have had an image of Christ in Glo ry at it . nt "r. but it 
is not impossible that the apse may haYc contained a n image f the gl ri-

53. K.itzinger, "Cofftn-Reliquar)'.'' pp. 263-65. 
54. Baldovin, Urban Chamctero/Chri1tin11 \\ 01.-hi/1, pp. 148. 15i: de· Bbauw. CulltlSrl DtY01: 

I :57-66; Saxer, Sainte-Marie-J\Injr11re. pp. 100-79. 
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V
. · ,1 _ "''ieotokos (mother of God). 55 The great chancel arch fied irgm 1\ a1 y as u .. 

. 1 [ I ve provides a visual frame fo r the altar and a trans1t1on v1ewec rom t 1e na . . . 
I e and the nave and still preserves its fi fth-century mosaics: between t 1e aps ' . . 
·d th most important and extended fifth-century narrative ico-these prov1 e e . . . 

56 
. 

I f Cl11.1·st's incarnation, Epiphany, and flight mto Egypt. Poss1-nograp 1y o . . . 
bly the fifth-cenwry apse, but more probably the mosaic Inca1 nation-cycle 

on the fi fth-century arch over and behind the altar, may have inspired 
Bened ict 13iscop to place his icons as a visual frame for the altar at St. 

Peter's, Wearmouth. It seems possible that Benedict brought his icons to 
Wearmouth so that, from autumn 679, the altar area of his new St. Peter's 
should vi ually "cite" or recall that of the fi rst and greatest Marian basilica 

of the Western Church. 
At v\fearmouth, of course, there never was an apse: it seems likely the 

icon hung, not only above the altar and behind it, but over and around 

the arch that led to the "porticus Sancti Petri": in effect, to a separate cha­
pel. If so, Sama Ylaria Maggiore possibly provided a second analogue for 

Benedict's liturgical thought. Santa Maria Maggiore possessed, and still pos­
, cs cs, a revered icon of the l'vlother of God. Although the icon has been 

much "restored," repainted, and revarnished over the centuries, it is pos­

~iblc that the original may date from the sixth century.57 Until the end of 
the thi rteenth century, an icon (which may not have been the present one) 

hung over the "Porta Reginae" (the 'Queen's Door'), which led from the 

ai le to the fi fth-century baptistery which adj oined the south or left wall of 
the ba. ilica. j8 The surviving sources that describe the icon as placed over the 

55. For the h) pothe, is that the apse mosaic portrayed Christ in Glory sec de Blaauw, 

C11 /t 11s el Decor, I :355- 56; axer, Sai11te-Marie-J\laje1tre, pp. 50- 51 (both studies have bibl iogra­

phic' of ea rlier discu sions) ; for the h)•pot hc~is that the apse portrayed the glorified Vi rg in 
~ l ary. 'cc Andaloro and Romano, "L' immagine nell'abside," pp. 100-102 (with bibliogra­

phr). Andaloro and Romano provide a good plate of the present apse showing clea rly its 
relation to the chancel arch (p. 99, fig. 76). 

56. For a good y111 hc,is of the iconography of the fifth-century mosaics in Santa Maria 

~ laggio re ' cc Gandolfo, "La Basil ica Si. tina," and color plate pp. ll0- 11. 

57. On the dating of the origina l icon, and its relation to the icon at present venerated 
in the ba,ilica, ec Wolf. Salu.s Populi Roma11i, pp. 26-28; fo llowed by Saxcr, Sainte-J\Ia1ie­
,'1aje11re, pp. 201-2. 

5 '. The "Porta Reginae" 11'<\' oppo itc the pace between the seventh and eighth pillars 
from the entrance-door: ..ec \\'olf, Salus Populi Romani, pp. 103- 5, who i followed by de Blaauw, 

C11/111s el Dl'Cor, I :40 , and 2: fig. 18, at C: "battistero e palazzo." In the Middle Ages there was 

more than one icon in atlla ~ ! a ria 1'.faggiore: for discus ion of the icons see Saxcr, Sai11te-1Warie­
Majr11rt, pp. 94- 95; 13renk, "Kultgc chichte ,·ersus Stilgeschichtc," pp. 988-93. Howe, "Antoni­

ano Romano," argued that the icon over the "Porta Reginae" was a d ifferent one from that at 

pre cnt pre er\'ed in the basilica. Howe i\ followed by Andaloro, "L'lcona della Vergine," p. 124. 
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threshold (limen) of the baptistery d a te from the thi rteenth century.59 But 

to place a Marian icon over the entrance to a baptistery implies early theol­
ogy, given classic expression by Pope St. Leo I. In a sermon preached at SL 
Peter's on Christmas Day 452, Leo closely associated the womb of the Virg in , 

in which humanity and divinity were united forever in th e person o f Christ, 
with the baptismal font, in which Christians becam e members of the bod y 

of Christ, and so were henceforth forever united to G o d: "H e placed in the 

font of Baptism that very origin which he had assumed in the Virgin 's womb. 

He gave to the water what he had given to his Mother. Fo r, the same p ower of 

the Most High and overshadowing of the Holy Spirit (Luke 1:35) tha t caused 
Mary to bear the Saviour makes the water regenerate the belieYer ... 66 

To place an icon of the Virgin over the archway tha t led to the baptis­
tery was to provide a striking visual equivalent of this idea.61 To appro ach 

the archway and cross the threshold of the baptistery, as the cJergy and 
neophytes did for baptisms at Sancta Ma ria ad Praesep e d uring the Easte r 

Vigil, was symbolically to proceed from the Virgin co the font : the spa­

tial progression implied that the overshadowing of the H oly Spirir. which 
caused Mary to bear the Savior, now brings the n eophytes to ne,,· birth 

from the font. If, as seems likely, an icon had already b een hung OYer the 
threshold of the baptistery before the seventh century, we can be _ ure tha t 

educated English priest-monks like \t\Tilfrid and Be n edict Bi cop would 

have seen the theological significance of where it was placed.62 

59. Bartholomeus Tride ntinus, Libpr· epilogomm (1244): " imago \ 'irgin is e _t in de."'u-a 

parte ad fontes, quae dicitur 'Regina Coel i'" (the image of the \'irgin i o n the ri r!ht side :u the 
baptister y, which is called "Queen of H eaven") as printed in Wolf. alus Populi Ror:a:U. p.. -~ 
no. 18; Durand us, Rationale divinomm officiom m (wriuc n 1291- 95) . \ U l. 6 . ~ 9 (Jn stplrm duou.s 
post Pascha) : see GuillemiD11ra11li, ed. Davril a nd Thibodeau. CCC'.\1 1-10:\. p. -Hi.'\. lines :-:::- 60: 
"Pre missa ymago in ecclesia Beate Marie m a io ris in Vrbe . u per Ii m e n b :ipti sterii sen -atur. 
quam Romani Reginam uocant.·• (The aforesaid image in the church of Bk •ed \f:m· \ lajor 
in Ro me is kept over the thresh o ld of the baptis te r r. 11·hich the Ro m :ms call th e Q ueen .) 

60. Leo the Grea t, Se rmo n 25, Sectio n 5 in Sermon . tr:m . Freebnd ,md o m1-a1·. p. 103. 
from Sancti Leonis Magni, eel . C h avasse, CCSL 138, p . 123: ~ori~inem q u:rn1 su mps.it in nte 

Virg inis, posuit in fonte baptism a lis, ded it aquac quod dedit m.uri: uirtus e nim .-\lti&ti m i e t 

obumbratio Spiritussancti , quae fec it ut Mari a parcrc t a luato rem. e:ldc.>m fac it ut regeneret 
unda crede ntem ." This the m e recu rs thro u g h out Leo's Christm.ls sermo n !': ~ ee- the refer­
ences in 6 Carragain , "Be tween Annunciati o n a n d \"isit alion:· p. l / 0. n. ~O. 

61. Slightly to the left, as o ne faces the h igh a lt ar: sec ck Bh:luw. Cu/tu t't Dtror. ~: 
fig. 18, a t 11 ("Alta re d ell ' icon a dclla \"erginc"). T he baplistt' n · w,1s to rn d L'Wll in the bte 

thirteenth o r ea rly fo urteenth centuries to pro\' idc a ·commod:uion ft.w lht' ,~rnons of the 
basili ca: ibid. , 1:408, 413. 

62. T he cult of the icon of Sa 11c1:1 l\•l aria wao; d o. l'iy connt>c te d with Easle r and w ith 

the O ld Roman a ntipho n Regina Coeli lnetarr, a lldui.1 . sun~ duri 11~ E.1stcr \\"ed .. : Dm ,111-

dus, Ratio11ale divi11oru111 offirior11111. \'01. G, 89, 3 : ( .C:C:-. t l·IO.\ . pp. -lll:!-63 : \ fol f. 'a/us Populi 
Romani, pp. 107-14. 
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From autumn 679, in the words of Pope Martin at the Lateran Coun­

cil (according to the acta which Benedict Biscop had just placed in the 
library) , St. Peter's became an image of the "spiritual Bethlehem, which is 

the Catholic and Apostolic Church, in which he, the bread of life, is safely 

placed: this means that, in that Church, we should know, understand and 
express the true faith ." The central tenets of that faith were expressed, 

not only by painted images, but by architectural space. At Wearmouth, 
Benedict Biscop placed his new icon of the Incarnation over the entrance 

to the eastern funerary chapel in which he presumably planned that he, 
the founder-abbot, should be buried. Christians believed that "as often 
as you eat this bread and drink the cup, you proclaim the Lord's death 

unLil he comes"; and that, "for as all die in Adam, so all will be made alive 

in Christ. But each in his own order: Christ the first fruits , then at his 

coming, those who belong to Christ" (I Corinthians 15:22-23). Thus the 
Eucharist, celebrated at the eastern altar towards which the congregation 
faced, was a pledge of the resurrection of the body, "for as the lightening 

comes from the east and flashes as far as the west, so will be the coming of 
the Son of Man. Wherever the corpse is, there will the eagles gather" (Mat­
thew 24:27-28).r•3 By placing the icon in a close visual relationship to the 

archway leading to the eastern fun erary porlicus, Benedict may have been 
thinking in similar terms to Leo the Great, that "the same power of the 

Most High and overshadowing of the Holy Spirit that caused Mary to bear 

the Saviour makes the water regenerate the believer." All educated Chris­

tian knew that "we have been buried with [Christ] by baptism into death, 
.'O that just as Christ was raised from the dead by the glory of the Father, so 

we too might walk in the newness oflive" (Romans 6:4). The placing of the 

~fa ri an icon at or near the transition between the altar and eastern porlicus 
provided a visual and patial equivalent for the synthesis of Christian expe­

rience lhat the Vatican collect for the new feast of the Annunciation had 

also recently encapsulated: "that, as we haue knowen Christ, thy sonnes 

incarnacion, by the message of an Angell ; so by hys crosse and passion, 

,,.e maye be brought into the ofory of his resurreccion · Throuah the same 
. 0 ' 0 

Chn. tour Lorde:'6~ The ea tern funerary j1orticus, beyond the altar, used 

G3. On the euchari tic ignificancc of Mauhew 24:28, "ubi fuerit corpus illuc con-
gregabuntur aq uil ae" c o· c .. R. l • ' • c a rragain , 1/ua and lite Rood, pp. 14:i-46. 

f 
64

· Th~ fi rsi pra)cr book of Edward VI , Collec t for March 25, quoted above. I do not 
0 course \\01 h to argue ll n c1 · B. I . . f . I . 
I I 

' iat enc 1ct 1 cop wa' t 11nk111g o this prayer when p annmg 
t le arout of t Pete . . I 

· r • rather that l. Peters and the Vatican Craliwn tuam praye r each 
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space to symbolize the hope that participation in Chris t 's risen a nd g lo ri­

fied body, central to the Eucharist, was a pledge which would be red eem ed 
in the Resurrection of the body and life everlasting.r.5 

Rome provides a third visual analogue for Benedict's d ecisive act. It 
seems likely that, by the 640s, the apse mosaic of the Greek basilica of 
Santa Maria Antiqua in the Roman Forum, represente d the Yfo the r of 

God. GG Beat Brenk has argued that the apse and its decoration m ay h aYe 

formed part of Pope Theodore's campaign against Yfonotheletism (642-
49). Probably in the brief period in which, in alliance with Pope :\!art.i n, 

the exarch Olympius ruled an independent anti-monothlete Rome (O cto­

ber 649 to summer 653), the pope had the sixth- and early se,·emh-cenrury 

frescoes on the wall on either side of the apse, behind the altar, painted 

over with a new series of portraits of Fathers of the Church. Traces of some 

of these portraits remain: to the left of the apse as one faces the altar and 
the absidal wall, Pope Saint Leo the Great and the Eastern saint Greg­

ory Nazianzen; to the right, the Eastern saints Basil the Great and J ohn 

Chrysostom. These figures were about life-size, and as the four aints were 
placed above a painted imitation-marble dado about one meter hig h. they 

overlooked the presbyteriurn: they were clearly intended to be irnpo ible 
to miss.67 Each of the four Fathers of the Church, flanking Lhe ap -e and 

overlooking the presbylerium, held a scroll on which a Greek text supporting 

Dyotheletism was inscribed: these were chosen from among the proof-te._~ts 

independently provides a classic late seventh-century synthesis of the idea that the Incarna­
tion, Passion, and Resurrection of Christ together formed a unified . acramem or m' . terv: 
a pattern of religious experience in which Christians hoped to share. On ~ e,·emh-<:emur'" 

understanding of the concepts of sacrm11e11twn and 111ystt'1ium cc 6 Carr:ig:iin . Rituc.l mid the 
Rood, pp. 120-26. 

65. On the rationale for Benedict's decision to be buried east of lhe ahar. see also 
6 Carragain, "Term Portirns," pp. 31-33. 

66. The apse was give n a new fresco, repre :-cnting Christ in \lajest,·. u nder P pe P. u l 
I (757-67), and practically no trace remains of the original absid:t l fre. co: but th e greatest 
student of the Santa Maria Antiqua paintings, Pe r Jonas Nord h:.lgt·n. =i.cct"ptt'd that '"'th e 
decoration of 650 probably included the apse as well" ( .. Earliest Dec< 1-:t tions in antn ~aria 

Antiqua ," p. 61); and la te r fully accepted "the sugge!ltion pre cnt(•d bv earlier auth< rs tha t it 
had as its centre a figure of the Virgin, although Grttnciscn·s rec ' 11St r u · tion ofthb figu re .\ 
a 'Maria Regina' is not substantia ted by any vi:-ibk re mains .. ("' ... \l :ui~ --\ntiqu., .~ p . 9~~) . Fo r 
a clear recent summary of the phases of decor:\l ion in lhe :ip e :u e:t ,f ~~:mt n ~bri:t Ant iqua . 
see Osborne, "Images of the MolherofGocl," pp. 13 -40. 

67. Nordhagen, "S. Maria Antiqua." pp. 97-100 : height f the fig u res t the r ight f 
the apse, including frames, ca. 190 cm. Di ' tan r c fro m th<' fl o r to tlw h e ight o f the eyes 
of the two saints: 283 cm. (ibid. , p. 97); 6 ::trrag:iin. Ritual a11d th~ RO<I(/. p . 2~9 a nd ph. 
13(a)-(b). 
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for ChrisL's human will read ouL al the Lateran Council of 649. This allows 

us to date the new program precisely to 649-53, and to be confident that 

it was inLencled to proclaim the opposition of the Roman Church to Mono­

thelcLism.6 Soon after Pope Martin had been deposed and the monothe­

lete cri-.is was still at its height, Benedict Biscop and Wilfrid, two intelligent 

and zealous young English monk-clerics, first visited Rome (Benedict was 

already ordained; Wilfrid would be ordained on his return to England). 

They are not likely to have missed the prominent frescoes, in the altar area 

of one of the most important churches in or near the Roman Forum, by 

which Pope Ma rtin had recently publicized his rejection ofMonotheletism. 

Though neither would have been able to read the Greek inscriptions for 

themselves, their bilingual Roman clerical friends could have informed 

them what the portra its, and inscriptions, implied: that in the political 

crisis then raging the emperor Constans was attacking ancient Christian 
trad itions to which Rome held true.69 

At v\learmouth, Benedict fl anked his icon of the Mother of God with 

icons, not o[ the Fathers of the Church, but of the apostles. The theologi­

cal statement impl ied by these apostle-icons was, however, consistent with, 

and possibly inspired by, Pope Martin's Fathers of the Church: as we have 

seen, the creeds, considered to encapsulate the faith of the apostles, stated 

Lhat Christ had been born of the Virgin Mary. Credal formulae were of 

particular interest at Hatfield , the first synod to add to the Creed the "Fili­

oquc" clause, which stated that the Holy Spirit proceeds from God the Son 

as well a~ from God the Father.;0 It is possible that Pope Martin's program 

of fre cocs in the presbyteri1t1n or altar area of Santa Maria Antigua had a 

wider influence on Benedic t's choice of icons for the Wearmouth program. 

6, ·Tran criptiom and di,Ct1'sion of sources in Gordon Rushforth, "Church ofS. Ma ria 
Antigua," pp. 6. -i2. All these texts arc in Greek, even that taken from the Latin Tome of 
Leo the Great who is also labeled in Greek "the Pope of Rome." 

69. The frescoes at Santa Maria Antigua have survived because the basilica was aban­
doned and fi lled in wi th earth when ruined b)' an earthquake in the ninth century; it was 
cxcarated early in the last century. 

iO. Kell )'. Early Christian Cruds, p. 363, comments on how odd it is that the Fi/ioque 
'hoiild fi r t be proclaimed at a synod pre ided over by an Eastern theologian, Theodore of 
Tar u. and Canterbury. Chadwick, "Theodore," pp. 88, 93- 95, ex plained the Hatfield state­
mcnt rn thc contex t of the monotheletc cont roversy: Max imus the Confessor, martyred hero 
of the trugglc again t Monothelcti m, had accepted the phrase. Chadwick also suggests that 
ti ~~ a~ccp tance of the Fi/ioq1u at Hatfield may stem from tensions between Theodore and 
\\ llfnd of York: Hatfield may have enabled Theodore to rebut accusations by Wilfrid that 
Theodo.r:, a a Greek. peaking theologian, did not fully go along with the Western theologi­
ca l trad1tron which had fi Njusti fied the Filioque. 
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As we have seen, the icons on the southern wa11 of St. Peter's, Wearmouth, 

provided "imagines euangelicae historiae," images of even ts in t h e gospels. 

Pope Martin's program of decoration on the s ide walls of th e presbylerium 

at Santa Maria Antigua also included scenes from the life and Passion of 

Christ: for example, traces survive of a "Carrying of the Cross to Cal\'ary."'1 

In placing narrative scenes of the events of scripture a long the na\'e walls 

of his new church, Benedict was making it more like the great basilicas of 

Rome: not only Santa Maria Antigua but Sancta Maria ad Praesepe (where 

the greater part of the fifth-century mosaic panels s till su n ;\·e along the 

'"'alls of the nave), St. Peter's , and St. Paul's .72 The iconograph ic campaigns 

of Benedict Biscop were innovative, impressive, and, as fa r as we can judge. 

influential. As we have seen, Ernst Kitzinger argued th a t they influenced 

the apotropa ic iconography of the coffin provided in 698 fo r the body of SL 
Cuthbert by the allied monastery of St. Peter's , Lindisfarne ; " ·hile the pres­

ent writer has argued that later (perhaps 710-50) they inspi red, directly or 

indirectly, the rich iconographic program of the Ruthwell Cro .'3 

To conclude: Benedict Biscop's decision in 679, to visu ally frame the 

altar area of St. Peter's with icons of the Mother of God flanked by the apo ·­

ties , was both a clear example of imitatio Romae a nd a rele\-an t r espon_e co 

the major Christological issue which that year faced the Ca tholic Church 

in East and West. In particular, it was consistent with the ca non of the Lat­

eran Council of 649, as reiterated in September 679 by the ~nod of Hat­

field. Bede's descriptions of the monastic churches a t \\·earmouth make it 

clea r that, from autumn 679, that monastery was the chief center in En­

gland ofliturgical devotion to the Mother of God: fa r m o r e adYanced. in this 
regard, than any othe r English establishment of \\·hich we h aYe e\idence. 

We can safely conclude that, at Wearrnouth and late r a tja r row. B eneclicc·_ 

concern with decor went hand in hand with that co nce rn with culiu th~u had 

led him to persuade Pope Agatha to allow John the Arch ca m o r t be the 

papal representative at Hatfield.'·1 Benedict was de te rmin ed tha t the man 

71. Norclhagen, "S. Maria Antiqua," pp. 100- 103. 
72. See de Blaauw, C11lt11s el Deco1; 1 :348- 49 (on ,·am :l l\ l:\ri.l :\b. ~iore): 2:-161- 63 (on 

St. Peter's). For recent discussion of this Roman phenomenon. see Tronzo. .. h~\pe of ~an a­
tive," (on St. Paul's, pp. 466-87). 

73. Kitzinger, "Coffin-Reliquary," pp. 263-65: K.i t1i 11ge r, "lnterbce .rnrl le ms: p. 7: 
6 Carragain, Ritual n11d the Rood, pp. 92- 93, 246-47. 297-98. 

74. This sentence alludes to the title of de Bl:1:l\I\,·':; gre:l t work. C11lt11, ft Dff01: n 
Benedict persuading Pope Agatha to let hirn ha\'e Abbot J ohn be, :lll:>t' of h is liturgical :rnd 
musical expertise, see Bede, Historia abbntt1111, 1 h. G, in \ 'e11nr1bilis Bardar opnn histon·rn. ed. 
Plummer, 1:369. 
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responsible for the liturgy sung in the pr~sence of St .. Peter's ~ody at Rome 
would teach the monks at Wearmouth viva voce dunng the winter of 679-
80, in order to ensure that Wearmouth would celebrate the most authentic 
liturgy which a monastery dedicated to St. Peter could possibly have. It is 
reasonable w assume that Benedict Biscop and his successors, Ceolfrid 
and Hwaetberht, continued to keep up to date with new liturgical ways to 
celebrate the mystery of Christ's incarnation: for example, with the later 
decision of Pope Sergius I (686-701) to organize the four Marian feasts, 
which between the 630s and the 680s had come into the Roman liturgy at 
different forms and with a variety of formularies, into a unified set of feasts 
within the papal stational liturgy, each marked by solemn processions from 
the Roman Forum to Sancta Maria ad Praesepe.75 Before he next set off for 
Rome in 682, Bened ict had constructed at Wearmouth a separate chapel 
dedicated to the Mother of God. On his final return to Wearmouth, in 686 
or 687, Benedict brought icons for this Marian chapel: "He brought back 
paintings of the life of Our Lord for the chapel of the Holy Mother of God 
which he had built within the main monastery [i.e., Wearmouth], setting 
them, as its crowning glory, all the way round the walls."76 Once more at 
Wearmouth, as in the monastic church of St. Peter, the cult of the Virgin 
was associated with the life of her Son. As Bede understood and reported 
them, Biscop's commissions consistently placed the cult of Mary in the con­
text of the whole faith of the Church, as proclaimed by the evangelists and 
the apostles. No doubt his Roman experiences since the monothelete crisis 
of the early 650s made Benedict sensitive to the importance of keeping 
his community in touch with the best in recent Christological thought, as 
ex pre sed in the acts of the Lateran Council which he had just acquired 
for the monastic library. His close friendship with a first-rate liturgist like 
John the Archcantor and a first-rate theologian like Theodore of Canter-

75. Sergius' processions were known to Bede, who in De /empomm rationegave a coher­
ent :i nd hi iorically convi ncing account of the development of the new Marian feasts at 
Rome: \Ce Clayton, Cu// of the Virgin, pp. 36-37. 

76. llcdc, llistorin abbn/11111, ch. 9: "Nam et tune dominicac historiae pic1uras, quibus 
101am bcaiae Dci gcnitrici , quam in mona tcrio maiore fecerat, aecclcsiam in gyro corona­
:ci. ad1uli1." Tram. llgt of Bede, ed. Farmer, p. 194; sec Venerabilis Baedae o/1em hislorica, ed. 
I lun~mcr, I :373 (text) and 2:362 (notes) . Rosemary Cramp poin ts out that Bede's phrase "in 
gyro ·c~uld mean that thi church was centrally planned, although che passage need not 
'.icc.c .sanly hare thi meaning, but it doc eem to indicate that SL Mary's was treated as an 
ind1\'1d I 1• 'Id' ua uu1 mg and so wa. probably a frce·standing structure" ( Wtarmouth a11d ]arrow, 
1 :3~; thus she "would no longer suggest that the Wearmouth eastern annexe was the chapel 
dedicated to Si. Ma1y" This chapel remai ns so far unlocated (1 :71 ). 
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bury, one-time colleague of Max im us the Confessor, evidently encouraged 
Benedict to make Wearmouth a leading English center for the fast-devel­
oping liturgical cult of the Virgin Mary who "brought forth without cor­
ruption the very one who is literally and truly God the Word born of God 
the Father before all the ages." But Benedict probably developed that cult 
for good pastoral reasons also: to articulate in visual terms the Church 's 
understanding of the faith of the apostles, so that even the illiterate could 
"recall with a more wide-awake mind the grace of the Lord 's Incarnation"' 
("dominicae incarnationis gratiam uigilantiore mente recolerenC), and 
could by using their eyes and their sense of symbolic space become more 
aware of the everyday sacramental means by which each monastic or secu­
lar member of the Wearmouth community, who had come to know the 
Incarnation of Christ the son of God by the message of an angel, mighl, by 
his Passion and Cross, be brought to the glory of the Resurrection . 




